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NICHOLAS POPPE’S RECOLLECTION OF THE LANGUAGE 
AND ORTHOGRAPHY CONFERENCE IN SAMARKAND MAY 
1929 *  
 

as recorded by Ilse Laude-Cirtautas (Seattle) 
 
 

1929 yil May oyida bo’lib o’tgan “Til va Imlo konferensiyasi” ikki muhim 
masalaga bag’ishlangan edi:  1) Yangi O’zbek adabiy tili uchun muvofiq O’zbek 
shevasini tanlash; 2) Unga mos bo’lgan lotin alifbosini tatbiq qilish.  
Konferensiyada O’zbekistonlik qatnashuvchilar qatori (Nikolas Poppe hurmat 
bilan ularni shoir-olimlar deb yozgan) boshqa turk o’lkalaridan mashhur olimlar 
(Turkshunoslar) ham ishtirok etishgan.  Ular yangi O’zbek adabiy tili uchun 
janubiy Qozog’istonda gapiriladigan O’zbek shevasini tanlashdi, chunki bu 
shevada barcha turkiy tillarga o’xshash unlilar uyg’unligi (singarmonizm) 
mavjud edi. Lekin O’zbekiston Sovet Sotsialistik respublikasining shaharlari va 
qishloqlarida yashaydigan O’zbeklarning nutqida singarmonizm hodisasi 
kamayib ketgan edi. Sovetlar konferensiya xulosalaridan norozi bo’ldilar.  Ular 
turk xalqlarining birlashtirish harakatlari va maqsadlariga qarshi edilar. 
Ularning maqsadi:  Turk xalqlarini ajratish.  Deyarli Nikolas Poppe 
konferensiyada uchratgan hamma turkiy ishtirokchilar 1937-1938 yillarda qatl 
etilgan.  

 Key Terms:  Linguistic Conference in Samarkand, 1929; Latinization; New 
Uzbek Literary Language based on Uzbek Dialect with Vowel Harmony, Spoken 
in Kazakhstan; Participants at Samarkand Conference, 1929; Abdurauf Fitrat 
(1866-1938); Batu/Botu (1904-1938); Crimean Tatar Scholars. 

          

Introduction  

A few years before his death, Professor Nicholas Poppe (1897-1991), the 
renown Altaist (Mongolist and Turkologist), recounted to Ilse Laude–Cirtautas, 
his colleague at the University of Washington, his memories of the Til-Imla 
konferentsiyasi (The Language and Orthography Conference), held in Samarkand
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from May 15-23, 1929.  The title of the conference is somewhat misleading.  
According to Poppe, the main purpose of the meeting was the acceptance of the 
Latin alphabet for a suitable Uzbek dialect to be chosen as the basis for a new 
Uzbek literary language.  Indeed, the participants of the conference selected a 
Kipchak-Uzbek dialect with undisturbed common Turkic vowel harmony 
spoken in the vicinity of the town of Turkestan (southern Kazakhstan) as the 
foundation of the new Uzbek literary language.   

Although commenting on the conference itself, Poppe essentially 
concentrated on the Turkic participants, especially on the highly educated and 
erudite Uzbek poet-scholars passionately debating the future of their language 
and, by extension, of their culture in a Soviet context.1  Almost all perished 
during Stalin’s purges in 1937-1938.  The participating scholars from other Turkic 
regions, mostly Turkologists, also lost their lives during those years.  Poppe’s 
memories, therefore, are an act of remembrance and commemoration evoking 
the names and aspirations of remarkable individuals who were denied the 
possibility of contributing fully to the development of their communities and 
societies.  

In recording Professor Poppe’s vivid recollections, his language and style 
have been kept exactly as he had phrased it.  In the footnotes added by Laude-
Cirtautas, more information has been given about the poet-scholars and other 
personalities Poppe had met or mentioned.  It is in memory of Professor Nicholas 
Poppe that the Journal of Central and Inner Asian Dialogue has been established 
and therefore it is most proper to have the dialogue between Central and Inner 
Asian and Western scholars begin with his profound understanding and 
appreciation of Central/Inner Asia.  

Nicholas Poppe’s Recollections 

In May 1929 the All – Union Committee on the New Latin Alphabet for 
the Turkic languages convened a conference in Samarkand.  Its purpose was to 
deal with the problems of introducing the new alphabet, called yanalif, in 
Uzbekistan.  All other Turkic regions had already accepted it in accordance with 
the recommendations made in 1926 at the First All – Union Turkological 
Congress in Baku.2 

Latinization, as the conversion from the Arabic to the Latin script was 
called, had been discussed long before the Congress in Baku and even practiced 
in Azerbaijan since 1922.3  Among its supporters was Lenin, who enthusiastically 
had heralded it as the “revolution of the East” (Latinizatsiya – revolyutsiya na 
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vostoke).  His pronouncement soon became a slogan which could be read on 
banners in Leningrad and elsewhere.  At the congress in Baku Lenin’s words, 
translated into Azerbaijani “Latinlashdirma – sharqda inqilab” greeted the 
participants.  The same banners welcomed us also in Samarkand.  I had been 
invited to the conference in Samarkand upon the recommendation of my teacher 
and colleague at the Leningrad University, Professor Alexandr Nikolayevich 
Samoilovich.4  The organizers of the Congress graciously permitted me to take 
my wife with me.  They even paid for her fare and other expenses.  

We went by train.  First we took the non-stop “Red Arrow” to Moscow and 
there we transferred to the train to Samarkand.  The journey lasted five days.  The 
most interesting part began shortly before the Aral Sea.  The area was sandy and dry. 
Turtles crawled everywhere.  At the railroad stations local Russian peasant women 
were selling bottled milk and boiled eggs that were actually turtle eggs 
undistinguishable from chicken eggs.  At Aral’sk a detachment of Red Army soldiers 
got on the train.  A machine gun was placed in an open freight carriage in front of the 
locomotive and soldiers with their rifles ready for action took position at the entrance 
of each car.  As we learned, these were precautionary measures against the basmachi, 
Central Asian freedom fighters opposing the Soviets. 5   The train proceeded for 
several hours, then the soldiers disembarked and mounted another train coming 
from the opposite direction.   

Travelling with us were Professor Samoilovich, Professor Sergei E. 
Malov, 6  Leonid P. Potapov, 7 at that time a graduate student of Professor 
Samoilovich, and some other Russian scholars.  We all arrived safely in 
Samarkand.  It was the middle of May, the temperature had already climbed to 
55’C, i.e. about 120’F.  The air was so dry that my lips cracked and my nose 
became sore.  

All of us, i.e. the group from Leningrad and those who had come from 
various Turkic regions of the USSR, were accommodated in a very good and 
comparatively cool hotel.  At that time Samarkand was still an old Muslim city. 
From the minarets of the mosques, the muezzins were calling the believers to 
prayer.  On the streets, women wore the paranji8  and men the xalat.9  The bazar 
was full of goods, dried fruits, vegetables, silk fabrics, duppis,10 embroidered in 
all colors, tea sets, copper wares and pottery.  It was still the time of NEP (the 
New Economic Policy, 1921-1928/29). 
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The conference meetings began the day after our arrival.  The total 
number of the participants was close to one hundred.  They included local 
teachers and other educated people interested in the problems to be discussed.  
The official members of the conference, i.e. scholars and writers, numbered no 
more than thirty or forty persons.  The most numerous group of active 
participants were local Uzbeks.  The most influential among them was 
undoubtedly Abdurauf Fitrat, a graduate from the University of Istanbul, then a 
well-known poet, prosaist, playwright and philologist. 11   He had been the 
director of the library of the former Emir of Bukhara. 12  At the time of the 
conference, Fitrat was in charge of the Ibn Sina (Avicenna) library in Samarkand. 

I had been engaged in a lively correspondence with Fitrat since 1926.  That 
year he had published an article in the journal Ma’arif va oqutg’uchi13 in which he 
described a copy of Az-Zamaxshari’s dictionary Muqaddimat al-adab.  He had just 
discovered the copy, dating from the year 1492, in the library of the Emir of 
Bukhara.  It was, indeed, an important find.  The Persian and Arabic word 
materials of the original work had been translated in this copy into Chagatay-
Turkic and Mongolian.  Fitrat, not knowing Mongolian, did not recognize the 
Mongolian words written in Arabic script.  However, in the same year the 
Kazakh scholar and diplomat Nazir Törequlov, 14 who knew Mongolian, 
presented his opinion about the “unknown” language of the manuscript in an 
article in the journal Noviy Vostok.15  This led me to write to Fitrat. With unusual 
kindness, he had a handwritten copy made for me by one of the local 
calligraphers.  This copy, which was extremely well done, was brought to 
Leningrad by G’ozi Olim Yunus(ov), a prominent Uzbek scholar.16  One day he 
appeared in my office at the Academy in Leningrad and smilingly handed it to 
me.  This was my first acquaintance with G’ozi Olim Yunus.  He was not only a 
great scholar but also an amiable, kind and helpful person.17  I was, therefore, 
very happy to meet him again at the conference.  He knew Arabic and Persian 
perfectly and spoke Russian fluently with hardly any accent.  Yunus, who had 
studied in Cairo and Istanbul, was an excellent connoisseur of the classical (old 
Uzbek) literature.  During the conference he was dressed in a European suit, 
whereas all other Uzbek participants wore the traditional xalats and duppis in 
black with white embroidery.18 

Among the other Uzbek scholars I met at the conference and who in the 
Central Asian tradition were poets as well, I remember the poet-scholar Abdulla 
Alaviy who also spoke excellent Russian.19  He introduced me to his young niece, 
the poetess and folklorist Muzayyana Alaviya20 and his nephew, also a poet.  At 
that time Abdulla Alaviy was only twenty-six years old but revered like a saint. 
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Other Uzbek poet-scholars who participated in the conference were 
Mahmud Xodiyev, known under his penname Batu/Botu 21  and Qayyum 
Ramazan.22  It was a real pleasure to converse with the Uzbek poet-scholars, all 
highly cultured and learned men.  Unfortunately, almost all of them met a tragic 
death as a result of Stalin’s purges during the years 1937-1938.  Some perished 
even earlier. 

As already mentioned, the conference was also attended by the 
representatives of other Turkic peoples.  The Crimean Tatars, whose well-known 
educator Ismail Gaspirali had made great contributions to the improvement of 
Muslim education already during Tsarist times,23 sent three scholars:  Osman 
Aqchoqraqli, 24  Ismail Löman 25  and Habibullah Odabash. 26   The Volga Tatars 
were represented by the linguists G. Akrapov,27 M. Qorban-G’aliev28 and the 
poet and scholar Abdurrahman Sa’adi.29  There were also several Kazakhs.  One 
of them was Axmet Baytursïnûlï, a poet but also a scholar of Kazakh language, 
oral literature and history.30  Azerbaijan, which had been the first republic to 
adopt the yanalif, was represented by a delegation of seven scholars, headed by 
Bekir Chobanzade, professor at Baku University and a Crimean Tatar by birth.31  
He had studied first in Istanbul and later in Budapest where the scholars J. 
Nemeth, G. Meszaros and I. Goldzieher, had been his teachers. Several Turkmen 
scholars were also present, among them A. B. Aliyev and K. Boriyev, the authors 
of a Russian-Turkmen dictionary which had just been published in the new Latin 
alphabet. 32  They had come to Samarkand together with Professor A. 
Potseluyevskiy 33  and a pleasant Turkmen lady, a young scholar who spoke 
Russian quite well. 

The conference itself lasted a week.  The discussion went for and against 
the adoption of the yanalif.  I had the impression that the Uzbeks were not eager 
to abandon the Arabic script in which an extensive body of literature had been 
written through many centuries.  The level of literacy among them was probably 
much higher than among the other Turkic peoples of the Soviet Union.  Before 
the revolution the Uzbeks had maintained numerous primary schools (maktab). 
Institutions for an advanced education (madrasa) existed in all major cities.  Many 
Uzbeks regarded the conversion to the Latin alphabet as a political rather than as 
an educational measure.  Fitrat, for example, opposed it, while G’ozi Olim 
Yunusov was in favor of it.  It was, however, a forgone conclusion that the new 
alphabet would be adopted.  The political leaders of the SSR Uzbekistan, the 
Chairman of the Council of People’s Commissariats Fayzulla Khojayev34 and the 
First Party Secretary Akmal Ikramov35 who both made a brief appearance at the 
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conference, were probably aware of the impossibility of struggling against the 
conversion, after all other Turkic people in the Soviet Union had already 
accepted the new alphabet. 

The Latin script presented, however, problems for the Uzbek language. 
There were questions of orthography, but above all, there was the problem of 
which dialect was to become the basis of the new literary language.  Uzbek is not 
a uniform language but consists of a number of dialects which can roughly be 
divided into two groups:  harmonizing and non-harmonizing dialects.  The 
former, spoken in the countryside, possess the vowel harmony characteristic of 
all Turkic languages, while the latter, spoken in the cities and towns, had lost it. 
This language situation was one of the reasons why some Uzbeks objected to the 
new alphabet, arguing that the Arabic script with its lack of vowel representation 
had unified the dialects, whereas the Latin script would disrupt this unity.  After 
long and sometimes heated debates the yanalif was adopted.  Simultaneously it 
was decided that a harmonizing dialect should be the basis of the new literary 
language.  The dialect chosen was that of the countryside around the town of 
Turkestan, located in southern Kazakhstan.  It exhibits vowel harmony, i.e. it has 
nine vowels, but it is not a joq-language.36  The change of y- > j- (yoq  > joq “not, 
no”) occurs regularly in the harmonizing Kipchak-Uzbek dialects, as well as in 
neighboring Kazakh and Kirghiz.  The joq-feature was, however, unacceptable to 
the Uzbeks present at the conference.  Their choice was clearly for a harmonizing 
dialect but without the joq.  The final date for the conversion from the Arabic to 
the new Latin alphabet was set at November 7, 1930.  Official institutions and 
organizations were required to make the change effective already by December 
1, 1929.37 

The conference concluded with a banquet for all participants.  In addition, 
Fitrat invited the scholars from the other Turkic areas and from Leningrad, 
altogether about twenty persons, to his home.  The numerous and excellently 
prepared dishes served at the dinner were typically Uzbek and so was the 
entertainment by a dostonchi (singer of epic songs) who sang to us the epos 
(doston) of Shayboni-xon (Shaibani-Xan). 38  Otherwise, however, the party was 
different from gatherings in Muslim countries.  As the only woman, Fitrat’s 
young wife, who he had just married, was present and unveiled.  The table was 
loaded with bottles of Russian vodka, Armenian cognac and various wines.  The 
alcoholic beverages ruined the party.  A number of guests, but not the scholars 
from Leningrad, became intoxicated and started a brawl.  Evidently, they were 
not yet used to the alcohol. Chobanzade, in particular, was very drunk and had 
to be carried away. 
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In the following years it became obvious that the outcome of the 
conference was only temporary.  When the idea of introducing Latin alphabets to 
all Turkic Languages had been conceived, the Soviets ardently supported it. 
Considerable funds had been made available for the promulgation and 
realization of this plan.  However, when Atatürk introduced the Latin alphabet 
in Turkey in 1928, the move became less attractive for the Soviets who 
anticipated a rise in Pan-Turkism.  In the Soviet Socialist Republic of Uzbekistan, 
created in 1924, the choice for a literary language that maintained vowel 
harmony, came under severe criticism.  In 1934 the vowel signs were reduced to 
five.  The alphabet now reflected the non-harmonizing speech of Tashkent.  As 
the idiom of an industrial and political center (Tashkent had been the capital of 
the SSR Uzbekistan since 1930) its speech was bound to exercise a major 
influence on the harmonizing country dialects.    

Conclusion 

In 1940, soon after the brutal purges of 1937-1938, when the Turkic 
scholars and poet-scholars Professor Poppe had met at the Samarkand 
conference were executed together with thousands of other Turkic intellectuals 
as “enemies of the people”, new alphabets were introduced for all Turkic 
languages based on the Cyrillic script.  At the same time cooperation between the 
Turkic republics was minimized.  No longer could one pursue the idea of a 
common Turkic literary language.  The field of Turkology (Comparative Turkic 
Studies) could only be studied in Moscow or Leningrad, later to a certain extent 
also in Baku.  Each republic developed fields one might call “Uzbekology, 
Kazakology, Kyrgyzology,” etc.  The effects of Soviet policies of isolation and 
separation still linger and deserve a separate study.  As mentioned at the outset, 
the main purpose of the above recollections was to pay homage to the 
outstanding and courageous scholars and poet-scholars who gathered in 
Samarkand in May 1929.  Their legacy has not entirely been forgotten.  When the 
Central Asian republics finally gained their independence in 1991, it was 
Uzbekistan, Azerbaijan and Turkmenistan that almost immediately abolished the 
Cyrillic script and replaced it with Latin alphabets.  Only Kazakhstan and 
Kyrgyzstan still maintain the Cyrillic alphabet.  Uzbekistan also came forward in 
1995 with an appeal to all Central Asian Republics for a cultural union under the 
slogan “Turkiston – umumiy uyimiz” (Turkestan is our common home).  The 
Kyrgyz writer Chingiz Aitmatov was elected president of this union which many 
referred to as the “UNESCO of Central Asia.”  Unfortunately, the union 
functioned for only five years.  
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*Introduction, Conclusion and Notes by Ilse Laude-Cirtautas.

                                                 
1.  The conference itself has been discussed by William Fierman on the 

basis of a report about the conference published in Uzbek in 1932.  See W. 
Fierman, Language Planning and National Development: The Uzbek Experience 
(Berlin/New York: Mouton de Gruyter, 1991), 92-95, 340.  

2 .  Nicholas Poppe participated in the First All-Union Turkological 
Congress held in Baku March 1926.  It was an international event where he met 
scholars from Turkey, Hungary and Germany. See N. Poppe, Reminiscences, ed. 
Henry G. Schwarz (Bellingham: Western Washington University, 1983), 84.  For a 
detailed report on the conference see Th.  Menzel, “Der 1. Turkologische 
Kongress in Baku,” Der Islam 16 (1927): 173-203. 

3.  Th. Menzel, op.cit., 173-179.  Menzel discusses the attempts made in 
Azerbaijan and in other Turkic regions of the USSR to change from the Arabic to 
the Latin alphabet.  He also summarizes the debate for and against Latinization 
at the Baku Congress.  A note of interest:  the Second All-Union Turkological 
Congress took place fifty years later in Almaty in 1976 under the courageous 
leadership of Ismet Kenesbayev, then Vice President of the Kazakh Academy of 
Sciences. 

4.  N. Poppe described the Turkologist A. Samoilovich (1880-1938) “as an 
excellent and very pleasant teacher. . . I owe to him a great deal.”  He encouraged 
Poppe to write a School Grammar of Yakut (published in 1925) and to present a 
paper at the Baku Congress (N. Poppe, op. cit., 45-46).  Unfortunately, Prof. 
Samoilovich became a victim of Stalin’s cruel purges of intellectuals, writers and 
poets.  Being a Turkologist he was accused of having promoted pan-Turkism and 
executed in 1938. 

5.  About the basmachi, a national liberation movement, see the well-
informed study by Baymirza Hayit, “Die Basmatschi-Bewegung,” in Turkestan im 
XX. Jahrhundert (Darmstadt: C. W. Leske Verlag, 1956), 173-214. 

6.  S. Malov (1880-1960) also a Turkologist, contributed significantly to the 
study of the ancient Yenesei and Orkhon Turkic inscriptions and the Old Uyghur 
manuscripts.  As Poppe remarks (op.cit., 47), Malov was a co-worker of and 
assistant to the famous Turkologist Wilhelm Radloff (1837-1918), who between 
1861-1907 recorded, translated and published ten volumes of Central Asian 
Turkic oral literature (Proben der Volkslitteratur der türkischen Stämme  Süd-
Sibiriens, vol. 1 (St. Petersburg,1866).  Change of title with vol. 5: Proben der 
Volkslitteratur der nördlichen türkischen Stämme  (resp. …. der türkischen Stämme). 
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On the basis of the language material of his recorded texts Radloff also published 
the first comparative dictionary of the Turkic languages (dialects): Versuch eines 
Wörterbuches der Türk-Dialekte, vol.  1-4 (St. Petersburg, 1893-1911). 

7.  Leonid Potapov (1905-2000), although still a graduate student at the 
time of the Samarkand conference, soon established himself as linguist and 
ethnographer of the Turkic peoples of South Siberia.  Several of his studies on 
Shamanism among the Altai Turks have also been published in German and 
English, e.g., “Die Schamanentrommel bei den Altaischen Völkerschaften,” in 
Glaubenswelt und Folklore der sibirischen Völker (Budapest, 1963), 223-256.  See also 
“Shamans’ Drums of Altaic Ethnic Groups,” in Popular Beliefs and Folklore 
Tradition in Siberia, ed. V. Dioszegi (Bloomington, Indiana: Indiana University, 
1968), 205-234. 

8.  This is a cloak of a dull grey or dark color extending to the ankles.  It 
was worn over a black horsehair veil reaching to the waist and covering head 
and face.  This was the customary public garment of the Muslim townswomen 
(N. Poppe, in recorded discussion with author).   

9.  A long robe with oversized sleeves, belted with a gaily-colored sash.  In 
winter the xalat (khalat) is made of quilted cotton fabric, the summer-khalat 
consists of cotton or silk.  The colors are usually bright and striped in design (N. 
Poppe, recorded discussion).  

10.  These are skull caps, worn by men and women, though different in 
design.  In the 1920’s, however, women and girls wore them only at home (N. 
Poppe, recorded discussion).  

11 .  Abdurauf Fitrat (1866-1938) wrote several plays, such as Hind 
Ixtilolchilari (Indian freedom fighters) and Chin Sevish (True love) which deal 
with the struggle for independence in India.  By choosing the location of India, 
Fitrat was able to express powerful messages for an independent Turkistan, e.g., 
the play Hind Ixtilolchilari ends with the words:  “Yurtimizni qutqaramiz! Yashasun 
istiqlol! ”We will rescue our country!  Long live independence!”  See Abdurauf 
Fitrat, Tanlagan asarlarlar [Selected, works], vol. 3 (Tashkent: Ma’naviyat, 2003), 
91.  Among his scholarly works are his article on the “Chig’atay adabiyati” 
(Chagatay Literature), 1929, and his studies on the Uzbek language.  In 1924 he 
published a school book O’zbek tili qoidalari to’g’risida tajriba (Practical notes on 
the rules of the Uzbek language) which appeared in several editions.  Aside from 
being a poet, playwright and scholar, Fitrat was also a highly skilled musician. 
His interest in traditional Uzbek music led him to establish a music school in 
Bukhara.  See his study O’zbek eski zaman musiqasi va uning tarixi (Uzbek classical 
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music and its history), 1927.  Fitrat also published a critical study about issues of 
the Uzbek family, “Oila yoki oila boshqarish tartiblari” (The family or guidelines 
for managing a family).  See Abdurauf Fitrat, Tanlangan asarlar, vol. 3 (Tashkent: 
Ma’naviyat, 2006), 214-316.  Together with many other Uzbek intellectuals and 
poets-scholars Fitrat was declared an “enemy of the people, a Pan-Turkist and 
Pan-Islamist” and executed in 1938.   

12.  This library was housed in the arq (citadel) in Bukhara.  Unfortunately, 
in September 1920 when the Soviet army overtook the Emirate of Bukhara, the 
Emir’s library, as well as other libraries in the twenty-seven madrasas of 
Bukhara, suffered substantially.  The well-known historian of Central Asia, W. 
Barthold (1869-1930), who visited the city a few days later, bitterly regretted the 
losses (N. Poppe, recorded discussion). 

13.  The article appeared in the issue No. 7-8 (1926). 
14.  N. Poppe remembered Nazir Törequlov (1893-1937) as an extremely 

tall man.  From 1932-1936 he served as the ambassador of the USSR in Saudi-
Arabia.  He spoke Russian very well and also German, in addition to Arabic and 
Persian.  He too perished during Stalin’s purges, accused of being “an enemy of 
the people.”  Independent Kazakhstan honors him as an outstanding diplomat 
and scholar.  In 2011, students of the Department of International Relations at the 
Al-Farabi National University in Almaty organized a workshop on “Nazir 
Törequlov: A Kazakh Diplomat,” Al-Farabi University Website. 

15.  N. Tyuryakulov, “Slovar’ Xorezmshaxi,” Noviy Vostok 15 (Moscow, 
1926): 358. 

16.  G’ozi Olim Yunus (ca 1887 -1938) was one of the first Uzbek scholars 
who recorded Uzbek oral literature.  In 1922 he wrote down parts of the epic 
Alpomish from the oral poets Fozil Yo’ldosh o’g’li and Hamroqul baxshi.  
Unfortunately, his field records got lost.  Only segments of his texts survived, 
which he had published in Bilim O’chog’i (1923): 3-4, 39-59.  Cf. To’ra Mirzayev in 
Alpomish: Fozil Yo’ldosh o’g’Iining varianti (Tashkent: Sharq nashriyoti, 1998), 8. 

17.  After the conference G’ozi Olim Yunus took it upon himself to bring 
the original manuscript of the above-mentioned copy of the Muqqadimat al-adab 
to Leningrad.  Prof. Poppe had hoped to see the original manuscript during the 
days of the conference and to compare it with the handwritten copy which 
Abdurauf Fitrat had arranged to be made for him.  Unfortunately the original 
manuscript was still in Bukhara.  It had not been possible to bring it to 
Samarkand, although other manuscripts had already been placed in the 
Samarkand Ibn Sina Library.  Here N. Poppe saw all four volumes of the World 
History (Jami’ at-Tawarikh) of Rashid ad-Din in Chagatay - Turkic translation and 
one copy in Arabic script of the Qudatg’u Bilig (The Knowledge of How to 
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Become Happy), written by Yusuf Hass Hajib in 1069.  In the words of N. Poppe 
“it was truly an act of unusual kindness and courage that G’ozi Olim Yunus, 
soon after the conference, came to Leningrad with the original manuscript.”  
Within a few days a photostat was made from it and Yunus hurried back with 
the precious work to Samarkand.  Cf. also N. Poppe, “Eine viersprachige 
Zamaxshari-Handschrift,” Zeitschrift der deutschen Morgenländischen Gesellschaft, 
no. 101 (1951): 301-303.  In 1937 G’ozi Olim Yunus was arrested together with 
Abdurauf Fitrat and both were shot the following year “during the liquidation of 
the Uzbek intellectuals.”  See N. Poppe, Reminiscences, 119. 

18.  As N. Poppe remarked, already in the 1920’s the black and white 
duppis were referred to as Uzbek duppis.  The more colorful ones were called 
Tajik duppis. 

19 .  Abdulla Alaviy (1903-1931) was a promising young intellectual. 
Despite his young age he was extremely knowledgeable.  In addition to Russian, 
he knew Arabic, Persian, Turkish, French and Latin.  See Sobir Mirvaliyev, O’zbek 
adiblari [Uzbek poets/writers] (Tashkent: Yozuvchi nashriyoti, 2000), 40-41.  From 
1924-1927 he had studied in Leningrad.  At the time of the conference he was a 
professor of literature at the Samarkand Pedagogical Institute (N. Poppe).  After 
his early death all his manuscripts were confiscated and he was labeled a pan-
Turkist and nationalist.  Only nine of his poems had been published while he 
was still alive struggling with tuberculosis.  See Naim Karimov, XX Asr Adabiyoti 
Manzaralari [Views of (Uzbek) literature of the 20th century]: Birinchi Kitob [First 
book] (Tashkent: O’zbekiston nashriyoti, 2008), 272-282. Naim Karimov provides 
us also (see ibid.) with facts about Abdulla Alaviy’s parents, his upbringing and 
details about his life.  

20.  Muzayyana Alaviya’s (1909-1988) first collection of poems appeared 
in 1926.  Already as a child she had recorded fairy tales and folksongs inspired 
and directed by her uncle.  Her scholarly work is connected with the Folklore 
Department of the Institute of Language and Literature, Academy of Sciences of 
Uzbekistan.  It was there that Ilse Laude-Cirtautas met her in May of 1972.  At 
that time Muzayyana xonim was working on a collection of Uzbek folksongs, 
O’zbek xalq qoshiqlari (Tashkent: Fan nashriyoti, 1974). 

21.  From 1923-1927 Batu/Botu (1904-1938) studied in Moscow, where he 
finished secondary school and graduated as the first Uzbek from the Faculty of 
Economics at Moscow State University.  When he returned in 1927 to Uzbekistan, 
he was received with great expectations.  See Naim Karimov, “Shoirning fajiali 
taqdiri” [The tragic fate of a poet] in Botu, Tanlangan asarlar [Selected works], eds. 
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Naim Karimov and Sherali Turdiyev (Tashkent: Sharq nashriyoti, 2004), 11.  
After teaching at the Central Party School in Samarkand, he was appointed in 
August 1929 Deputy Commissar of the People’s Commissariat of Education 
(Xalq maorif komissari o’rinbosari) in Samarkand, then capital of the SSR 
Uzbekistan See N. Karimov, op. cit., p. 11.  As evident from the year of Batu’s 
death (1938), he too was a victim of Stalin’s policies of oppression.  However, for 
him the cruel persecutions had already started in June 1930, when he was 26 
years old.  He was accused of being the leader of an anti-revolutionary and 
nationalist organization and put into prison.  After being kept for three years in 
Moscow’s notorious Butir’ka prison, he was sentenced in 1933 to ten years of 
captivity and sent to the gulag (prison camp) on the Solovets Island.  On May 9, 
1938 he was brought to Moscow and executed.  See N. Karimov, op. cit., 3-26.  N. 
Karimov informs us also about the tragic fate of Batu’s family.  According to 
Soviet rule not only the accused but also his/her family members, brothers, 
sisters, wife and even the children of an “enemy of the people” would be 
prosecuted along with friends and acquaintances of the accused.  Batu’s wife and 
mother of his two children was sentenced in 1941 to ten years of imprisonment 
and sent to Magadan.  Even his young son, barely fifteen years old, received a 
prison sentence of ten years (later shortened to four years) in 1942. Their crime: 
“Being related to an “enemy of the people.”  See N. Karimov, op. cit., 24-25. 

22.  Qayyum Ramazan/Qayum Ramazon (1900-1938) was known as an 
active participant of the Chag’atay Circle (Chagatay gurungi) founded by 
Abdurauf Fitrat in 1919.  The goal of the meetings of this group, to which almost 
all Uzbek poets-writers belonged, was to promote the Chagatay literary language 
as the basis for a common Turkic literary language for Turkestan.  See Baymirza 
Hayit, Turkestan im XX. Jahrhundert, 328.  Qayyum Ramazan presented the main 
report on the question of orthography at the Samarkand Conference in May 1929. 
See William Fierman, Language Planning and Development, 88.  In addition to 
promoting the Uzbek language and literature as a scholar, Ramazon was actively 
involved in supporting the newly developing Uzbek theater.  Not only did he 
write critical reviews about performances, but he also played various stage roles 
as an actor.  See Ahmad Sirojiddin “Qayum Ramazon Armonlari” [Qayum 
Ramazon’s unfulfilled dreams], Sharq Yulduzi no.1 (2005): 125-139.   

23.  About Ismail Gaspirali (1851-1914) see Allan Fisher and Edward 
Lazzerini, in Tatars of the Crimea: Their Struggle for Survival, ed. Edward Allworth 
(Durham/London: Duke University Press, 1988), 11-26, 202-216. 

24.  Osman Akchokraklï (1878-1938), a poet, writer and historian, strove to 
continue the work of Ismail Gaspirali (see below).  Akchokraklï was among the 
Crimean Tatar professors and instructors of the Pedagogical Institute in 
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Simferopol who were dismissed as nationalists in October 1936 and subsequently 
executed.  See Edige Kirimal, Der Nationale Kampf der Krimtürken (Emsdetten 
(Westfalen): Verlag Lechte, 1952), 296, 301. 

25.  Ismail Löman (? - 1938) belongs like O. Akchokraklï to the faithful 
followers of Ismail Gaspirali (see above), the founder and inspirational leader of 
the Jadid (reform) movement.  He expressed his goals for the Turkic peoples in a 
few words: dilde, fikirde, ishte birlik (Unity in language, thoughts and action). 
Accordingly, Löman was one of the initiators of the All-Union Muslim Congress 
which took place in May 1917.  One of the resolutions accepted at the congress 
was the introduction of a common literary language for all Turkic peoples in 
Russia as Ismail Gaspirali had proposed. See E. Kirimal, op. cit., pp. 10; 48; 50.  In 
May 1930 N. Poppe visited Löman in Akmesjit (Simferopol).  He still 
remembered Löman’s simple but beautiful house that opened onto a large 
garden.  Sitting there and listening to the voice of a muezzin from a nearby 
mosque, it seemed to him “as if the world would remain forever peaceful.”  N. 
Poppe, recorded discussion. 

26.  Like many Crimean Tatars before 1917, Habibullah Odabash (1891-
1938) studied in Istanbul where he also belonged to the Kirim Talebe Cemiyeti  
(Society of Crimean Students).  In 1909, after he returned to the Crimea, he co-
founded a secret political organization called Vatan (Homeland).  H. Odabash, 
who had distinguished himself as a Turkologist, was not supportive of the 
introduction of various forms of the Latin script for the Turkic peoples.  He saw 
in the abolishment of the Arabic script, which had unified the Turkic peoples, a 
political move of the Soviets to separate the Turkic peoples from each other.  See 
E. Kirimal, op. cit., 243, 298. 

27.  G. Akrapov:  no information could be found about him.  
28.  M. Qorban-G’aliyev, also spelled Kurbangaliyev, was a linguist.  He is 

mentioned as co-author of Russian-Tatar and Tatar-Russian dictionaries, 
published in Kazan 1927/1929 and also as co-author of a Tatar Grammar, Kazan 
1932.  See Philologiae Turcicae Fundamenta, vol. 1 (Wiesbaden: Franz Steiner, 1959), 
410. 

29.  Abdurahman Sa’adi (Saadi) was a Kazan Tatar who lived in Central 
Asia.  According to his observation by late 1922 Turkestan’s culture had moved 
away from considering Chagatay as a common literary language (see note 22). 
He attributed this development to the rise of young Uzbek poets and authors. 
See E. Allworth, The Modern Uzbeks: From the Fourteenth Century to the Present: A 
Cultural History (Stanford, CA: Hoover Institution Press, 1990), 189.  The main 
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reason, however, has to be seen in the Soviet policies to divide the Turkic regions 
linguistically, culturally and politically, i.e. to separate them from each other.  By 
the early 1930’s it had become dangerous to promote any kind of communality 
among the Turkic peoples.  One could easily be accused of being a pan-Turkist. 
Generally Turkologists were branded pan-Turkists. See note 4, above, and 
Wikepedia; Turkology; “Turkology Scholars Persecuted in 20th century Soviet 
Russia”. 

30.  A. Baytursïnulï (1873-1937) is considered one of the most influential 
Kazakh intellectuals of the beginning of the 20th century.  The Kazakh nomads 
were in a precarious situation.  The Russian colonizers had seized the best 
Kazakh grazing lands for the settlement of Russian peasants.  How could the 
Kazakhs survive as Kazakhs? A. Baytursïnûlï’s answer to this question was:  “We 
must never forget that only that nation has a right to demand an independent 
life, which speaks its own language and has its own literature.”  Quoted in 
Thomas G. Winner, The Oral Art and Literature of the Kazakhs of Russian Central 
Asia (Durham, N.C.: Duke University Press, 1958), 130.  Baytursïnûlï was, indeed, 
an ardent supporter of the Kazakh language and literature and deeply 
committed to the survival of the Kazakhs as Kazakhs.  This soon brought him 
into conflict with the Soviets and from 1929-1934 he was imprisoned.  In October 
1937 he was again confined, interrogated and finally shot in December 1937.  His 
family too was severely victimized.  See the recollections of his grandson: 
Samïrat Käkishev, “Qayta Qauïshu” [Reunion], in Bes Arïs: Estelikter, esseler jäne 
zertteu maqalalar [Five companions: memoirs, essays and scholarly articles], 
compiled by Didaxmet Äshimxanov (Almatï: Jalïn, 1992), 224-240.  More 
extensive information about A. Baytursïnûlï himself and his family is given in D. 
Dosjanov, Arbaqtï [Prison] (Almatï: “Qazaqstan”, 1992), 152-218. 

31.  The poet-scholar Bekir Chobanzade (1893-1937) belongs also to the 
many victims of Stalin’s purges of Crimean Tatar intellectuals.  By 1936/1937 
almost all Crimean Tatar instructors at the Pedagogical Institute in Simferopol, 
defined as a hotbed of Crimean Turkic nationalism, had been dismissed, 
imprisoned and executed.  Among them was also Bekir Chobanzade.  See E. 
Kirimal, Der Nationale Kampf der Krimtürken, 296.  It is not certain, when 
Chobanzade had returned from Baku to Simferopol.  More information about 
him is given by A. Battal-Taymas who defines Bekir Chobanzade as a poet, 
philologist and activist for the cause of the Crimean Tatars.  See “La littérature 
des Tatars de Crimée,” in Philologiae Turcicae Fundamenta, vol. 2 (Wiesbaden: 
Steiner, 1965), 789-790.   

32.  A. Aliyev and K. Boriyev, Orïscha-Türkmenche sözlük. (Ashkhabad, 
1929). 
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33.  A list of A. P. Potseluyevskiy’s (1894-1948) publications is given in A. 

P.  Potseluyevkiy, Ibrannye trudy, ed. B. C. Chariyarov et. al. (Ashkhabad 1975), 
331-333. 

34.  Fayzulla Khojayev (1896-1938) was born into a wealthy Bukharan 
merchant’s family.  His father had been the second richest man of Bukhara after 
its ruler, the Emir.  Khojayev was a leading promoter of cultural and social 
reform.  He showed an unusual compassion for the poor and uneducated 
Bukharans.  In order to improve their lives he gave away the fortune he had 
inherited from his father.  From1920-1924 Khojayev was the chair of the 
Council/Soviet of the People’s Republic of Bukhara, and from 1925-1937 he 
served as the chair of the Council of People’s Commissariats of Uzbekistan, a 
position equal to a prime minister.  Together with Akmal Ikramov and 21 other 
accused, among them Bucharin and Rykov, he was put on trial in Moscow on 
March 3-13, 1938.  Both Ikramov and Khojayev received death sentences.  See B. 
Hayit, Turkestan im XX. Jahrhundert, 334-338. 

A note of interest:  the residence of Khojayev’s father, a splendid example 
of Bukharan architecture, is now a museum and a tourist attraction. 

35.  Before the revolution Akmal Ikramov (1898-1938) had been a teacher. 
He joined the Communist Party in 1918 and served in several party positions.  In 
1924, when the SSR Uzbekistan was established, he became the First Party 
Secretary of Uzbekistan.  He served in this capacity until 1937.  Remarkably, like 
Fayzulla Khojayev, he was able to maintain throughout these years strong ties to 
national independence movements.  Already in 1918, he became a member of the 
organization “Young Turkestan” which changed its name in 1923 to “National 
Independence” (Milliy Istiqlal).  Since 1928 A. Ikramov had been the leader of 
this illegal organization.  Shortly before his arrest in September 1937 he publicly 
announced:  “Since 1918, I have been a member of the Communist Party, but I 
have never been a Communist.”  See B. Hayit, op. cit., 336, 334-338. 

36.  For a detailed study of the Uzbek literary language based on the 
dialect chosen at the Samarkand Conference see Annemarie von Gabain, 
Özbekische Grammatik: Mit Bibliographie, Lesestücken und Wörterverzeichnis [Uzbek 
grammar. With bibliography, texts and glossary] (Leipzig-Wien: Otto 
Harrassowitz, 1945).  Words and texts are presented in the Latin alphabet with 
nine vowels as proposed at the Samarkand Conference and the language adheres 
to the common Turkic rules of vowel harmony.  No reference is made to the loss 
of vowel signs in 1934 due to the influence of the Iranized Tashkent dialect 
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which, despite its non-Turkic features, became the new Uzbek literary language 
in 1940.  A. von Gabain’s work in distant Germany is a historical record of an 
Uzbek literary language meant to bring the Central Asian Turkic people together 
and to combat the Soviet goal of separating them. 

37.  See A. N. Kononov, Grammatika sovremennogo uzbekskogo literaturnogo 
yazyka (Moscow-Leningrad, 1960), 57. 

38.  The epos Shayboniyxon belongs to the Uzbek genre of historical epic 
songs, i.e. epic songs based on historical or current events and personalities.  
Here the hero is Shaybaniy Khan (1451-1510) who crossed the Syr Darya with his 
Uzbek nomadic tribes and conquered the Timurid territories.  The epic song 
about Shabaniy Khan had been recorded in 1927 from the oral singer/poet 
Po’lkan shoir.  The text was published in 1928.  See Umurzoq Jumanazarov, 
O’zbek Fol’klor va Tarixiy Voqelik [Uzbek oral literature and historical reality] 
(Tashkent: Fan nashriyoti, 1991), 60. 


